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Thou hast trodden down all those Who err from thy statutes: for their dissimu- 
lation is falsehood. Thou hast caused all the wicked of the earth to evaporate 
like dross; I therefore love thy testimonies. Psalms criz. 118. 





EXAMINATION OF ST. MATTHEW. 
Continued from page 380. 


CHAP. XXII. Verse, 43.—“How then doth David in spirit call him Lord, say- 
ing: The Lorn said unto my Lord, sit thou on my right hand, till | make thine 
enemies thy footstool? If David then call him Lord, how is he his son?” 


Is it possible, Matthew will have he is not his son? for follow up 
the reasoning: David calls him Lord, if he is David’s Lord he is not 
David’s son. And truly, as Matthew has given us the genealogy of 
Jesus, he was not any man’s: son, for he will have, chapter i. 16. 
Jacob begat Joseph the husband of Mary ; but he tells us, before they 
came together she was found with child: consequently, the child 
Jesus was not the son of Joseph the son of Jacob, and consequently, 
not the son of David, but the son of the Holy Ghost. Give me leave 
to ask, if he was not David’s son how then is he the Messiah ? if 
he is not descended from David, or David’s father Jesse, Isaiah xi. 1. 
‘‘And there shall come forth a rod out of the stem of Jesse, anda 
branch shall grow up out of his roots.” If Jesus of Nazareth was the 
son of the Holy Ghost, and not David’s son, he then is not the rod 
out of the stem of Jesse, he is not grown out of hs root: then 
how éan he be the Messiah’? Jeremiah xxiii. 5. “ Behold the days 
come, saith the Lord, that I will raise unto David a righteous branch, 
and a king shall reign and prosper.” If Jesus of Nazareth was not 


the son of David how could he be the righteous branch. According 
19 
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to your account of him, and his genealogy. he is a spurious branch, 
no matter who his father was; how then is he the Messiah? The 
Messiah, according to Jeremiah, must be a righteous branch from 
David, again, xxxili. 15. ‘‘In those days, and in that time will I cause 
the branch of sighteousness to grow up unto David,” again, 17. ‘‘ For 
thus saith the Lord, David shall never want a man to sit upon the 
throne of the house of Israel.’’ If Jesus of Nazareth is not the 
son of David, how can he be the branch of righteousness ? for if he 
should always sit on the throne of Israel, and is anothers son, David 
will always want aman to sit on the throne of Israel; for Jesus is 
not ason of David, but of the Holy Ghost. It is true, Luke does 
call him a son of David, at least he calls David his father ; he how- 
ever, calls Jesus the son of the Highest, and calls David his father: 
‘then, according to Luke, David is the Highest. ‘‘He shall be called 
the son of the Highest, and the Lord God shall give unto him the 
throne of his father David: and he shall reign over the house of Ja- 
cob for ever ; and of his kingdom there shall be no end.” Still he gives 
us the genealogy of Joseph the husband of Mary, of whom Jesus 
was not descended; consequently, he could not be the Messiah. But 
of Luke by and by, he shall have his turn please God. I know some 
one, either Bishop Newton, or Bishop Watson, has said Mary was of 
the family and lineage of David, but whence he got it from I can not 
divine, for neither Matthew, Mark, Luke, nor John, give us any ac- 
count of Mary’s genealogy. As to the supposition, that Joseph being 
of the lineage of David, Mary also must have been, because the Jews 
did not marry out of their tribe; the premises are not true, the Jews 
had no such law, no such custom ; the Priests only, were obliged by 
law, to take a virgin of their own people, or the widow of a priest: 
but as to any of the rest of the tribes, married in the nation, who 
they pleased, except those forbidden: if indeed the males of a family 
were extinct, and the patrimony fell among the daughters, according 
to ancient law, asin the case of the daughters of Zelophead, the 
daughters were obliged in such case, to marry one of their father’s 
tribe. But was Mary in that situation? it appears to the contrary, for 
Josepb was a carpenter, according to the account of him, he does not 
appear to have had any land, but if it should have been so, she then 
might have been a Jewess of the tribe of Judah ; but a thousand to one, 
not of the least of the thousands of Judah an Ephrathitess, she rather 
appears to have been of the tribe of Levi, for she was cousin te 
Elizabeth, wife of the priest Zacharias, which Elizabeth was a daugh- 
ier of Levi; see Luke, ch. i. as such it is to be supposed, if she was at 
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at all. she was a Levitess, a daughter of Levi, and not a Jewess. But 
however it was with her, it makes no difference in the present case, 
for the genealogy is never reckoned according to the mother. 

But to return to our text, as it is called, ‘*How then doth David 
in spirit call him Lord.’? Does he Matthew, does David call any 
man Lord? You must be a wonderful learned man; for | cannot find 
it so, it does not appear so to the modern Jews, as they are called ; 
and I assure you, they ought at least to know something of the idiom 
and phraseology of their own language, and it is as certain, that the 
ancient Jews would not accept of the idea, that the Messiah must be 
God, or part of the Godhead. For although, it is allowed that the 
whole profanity is from the prophets of Jerusalem, as foretold by 
Jeremiah xxiii. 15. ‘‘From the prophets ot Jerusalem, is profane- 
ness gone forth, into all the land.”’ Still none but the very pagans, or 
very light Jews, (men without any information in the sacred writings,) 
would accept of the profanation! of the perversion! You allude to the 
cx. Psalm, and which is by you, called a psalm of David, meaning, 
a psalm composed by David, is it so? is it a psalm composed by Da- 
vid? or rather, is it not a psalm treating of, and concerning David ? 


A) a7 A psalm for David: are you a Jew? then you 


must know that thes LAMUD, prefixed, means to, of, for, or con- 


{ ? 
cerning. Think sou" “\757%3 a psalm for Solomon, here the 4 LA- 
mup is prefixed to Solomon, and is rightly translated, a psalm for Solo- 


mon, or mesos mobynn “uu? a song of degrees for Solomon, here the 
b LamuD is prefixed to, su Solomon, and is rightly translated for, 
so here V9 ay a psalm for David. The psalm for Solomon is a 


psalm concerning Solomon. The song of degrees for Solomon, is a 
song made about, or concerning Solomon; so here the psalm for 
David is a psalm composed, and which treats of and concerning 
David. So far is David from being the composer, that the psalm treats 
of him in the third person; it does not treat of the Messiah, em- 
phatically so called, but of king David the son of Jesse, and father 
of king Solomon, and was sung in his praise, by his servants, and 
subjects. ‘The idea among ...... ians is, that the whole book of 
Psalms, are composed by David, they call them the psalms of David, 
as if he wrote and collected them; the very reverse of which is the 
truth. The book of Psalms, is a collection of psalms of several 
hands, some are certainly of David’s composing, others again are 
composed by Assaph, Nathan, Moses, and a great many others ; this 
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is self apparent and needs no proof; but as it helps the imposition 

along, to have them the psalms of David, they must all be made 

David’s psalms: as such we have Watts’ version of the psalms of 

David, when David would not own one of them; for they are violent 

and wicked perversions of all the psalms, whether David’s or any 

others; they are Watts’, and only Watts’—he says they are fitted, &c. 
. truly, they are fitted, for the worship of the Troop. 

“The Lord said unto my Lord.’”? Wherever the holy, the incom- 
municable name of the Deity, occurs in the scripture, in the law, 
Prophets, Psalms, &c. the Bible translators, have rendered it Lord: 
now the word has no such meaning in itself, it can not be so trans- 
lated; and I suppose, ...... ians in all their languages, have 
given it the same signification. In consequence, Lord means God, 

‘my Lord is synonimous with my God; and the Lord said to my 
Lord, must consequently mean, God said to my God. Thus, we 
have in our text one God speaking to another God; and what does 
the Lord God tell to my Lord God, why the Lord God tells my Lord 
God to sit down on his right hand, till that the Lord God, shall 
make the enemies of my Lord God, the footstool of my Lord God ; 
further, the Lord God, tells my Lord God, that he, the Lord God, 

a will send the rod of the strength of my Lord God out of Zion, and 

fale the Lord God further tells my Lord God, to rule in the midst of the 

Bi] enemies of my Lord God; the Lord God then tells my Lord God that 

the people of my Lord God, shall be willing in the day of the power 
of my Lord God, (hence it appears there was a day when my Lord 

God had no power,) Then follows a little flattery from God to God, 

in these words: in the beauties of holiness from the womb of the 
morning thou, (that is my Lord God,) hast the dew of thy youth : 
according to this, my Lord God once was a youthful God, a young 

i God, and has got to be an old God, a changeable God! The Lord God 

} has sworn and will not repent, thou, (yet meaning my Lord God,) 

art a priest for ever after the order of Mechizedek ; that my Lord God 











; 
ia 
is 

Pi 

ip 

1g 
% 


Cf. 


that is in the day of the wrath of the Lord God; he, the Lord God, 
shall judge among the heathen; he, the Lord Ged, shall fill the 
places with his dead bodies ; he, the Lord God, shall wound the heads 


ae ae is a priest after the order of aman. The Lord God at the right hand 
: ; of my Lord God will strike through kings in the day of his wrath, 
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Fi ab over many countries; he shall drink, (that is, I] must suppose, the 
| te | Lord God shall drink) of the brook in the way, therefore, he, the 
ie i: Bt Lord God shall lift up his head. 
ee So they wind it up, this is the perversion, the whole of it. it cer- 
Bi | 








tion 
ade 
; of 
lent 


any 
wc. 


_— =~ vt ee 








THE JEW. 386 


tainly sounds a little uncouth, for the Lord God to take a drink at 
the brook, and that this drinking of the brook, in the way, will enabled 
him to lift up his head, without which, I suppose he could not have done 
it; he was, or would be so tired, and faged out, or jaded with this 
killing, this slaughter—but I will not stand about trifles, but proceed 
directly to the subject. 

By this method of explaining the psalm, or as I would say, by this 
perversion, they make out three things: first, that the Messiah is 
not the son of David; because David himself calls him Lord ; secondly, 
that the Messiah is God, or part of the Godhead ; thirdly, that the 
Messiah is also a priest, a priest after the order of Melchizedek. 
Of the first, I think I have shown that the Messiah must be the son 
of David, and if Jesus was not the son of David he was not the 
Messiah: and of the other two in their turns. First, that the Messiah . 
is God, thus if the Messiah is God, and the Lord is God, then there 
are two Gods, for if one Lord as you explain, or pervert the text, 
The Lord, speaks to my Lord, and tells my Lord, that he, the Lord will 
do some certain affairs for my Lord, there are two Lords, one speaking 
to another; and which is the same, two Gods; when in Exod. xx. 3. 
it thus written: ‘‘ Thou shalt have no other Gods before me.”’ 


y5-by DINN DTN TTA ND thus ‘There shall not be unto 
thee, other Gods, before my face. Before my face is the meaning 


of the original, or upon my face, by meaning upon: but as we must 
suppose that the meaning is before, or behind, upon, or under, it is of 


no consequence here, have you translate sp-by there isto be no other 


Gods; any how, whatsoever, we must not obscure the face of the 
Deity, by having other Gods. God must be worshiped alone, we must 
not have other Gods at all. 

In Deuteronomy, (as you call it,) Moses, after warning the chil- 
dren of Israel, against all manner of false worshiping, he explains 


this command to them, showing them what this, 95°Sy “Before my 
face,’ means; chapter iv. 35. ‘Unto thee it was shown, that thou 
mightest know, that the Lord, he is God; therr is none else beside 
him.’? That is the reason, purpose, and intention of your being 
brought before God at the mount Sinai, and God there talking to you, 
of your being yourselves inspired by God was to show, (to convince) 
you, that you might know that he is God, and that there is none else he- 
sides him.—Again, verse 39. ‘Know therefore. this day, and consider 
in thine heart, that the Lord he is God, in Heaven above, and upon the 
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earth beneath, there is NONE ELSE.”’ Moses continues the subject 
he is upon, he tells them, that after seeing the wonders at Sinai, 
having been inspired and taught by God himself, how he must be 
worshiped, they requested that he, Moses alone, should go near and 
hear the words that God should tell him, and they promised to be- 
lieve him and be obedient, for they saw that revealed religion was 
true, and that he was inspired by God: and that God approved 
of it, in consequence of which they were dismissed, and he was 
retained, and received the law, and then came down to teach them. 
And the very first thing he sets himself about to teach them, as most 
imperiously necessary io be known above all things, and without which 
all other commands, statutes and judgments, are nothing, having no 
begining, and no head, is the unity of God, in these words : 


“jax aynady a sw Pow and which they have translated ‘‘ Hear 


O Israel, the Lord our God is one Lord.’? What a crooked, what a 
cruel, what a wicked perversion this is! seeing this, and such like 
perversions of the word of truth, Jeremiah says, chap. xxii. 9. * Mine 
heart within me is broken, because of the prophets! all my bones 
shake! I am like a drunken man, and like a man whom wine has 
overcome! because of the Lord, and because of the words of his 
Holiness.”” Truly, ‘‘ their course is evil, and their force is not right.” 
Verse 26. “For ye have perverted the words of the living God, 
of the Lord of Hosts, OUR GOD!” And the inspired Psalmist, see- 
ing this, sings in bitterness of heart: when he saw, or as you would 
have it foresaw, these perversions, these wicked perversions. 
pn Sy Sap as) aT NDD AN 

Psalms cxiv. 20. and which you have translated, ‘‘ Shall the throne 
of iniquity have fellowship with thee, which frameth mischief by a 
law ?”? But which translation is also a perversion, for the words fairly 
rendered are these in plain English: Shall they join there in fellow- 
ship with the throne of iniquity, which frameth a transgression upon 
the statute? The throne of iniquity is the false worship, or rather 
the vain and strange Gods whose worship you teach, this you want 
us to join in fellowship with God, blessed be his name, and you frame 
this transgression by perverting the words of the statute, and you 
do join it (the throne of iniquity) in fellowship with Him; for 
you say three persons in one Godhead ; is not this a fellowship? ‘you 
believe in God, believe also in me;”’ is not this fellowship? “I and 
my Father are one ;”’ one what? one person? no, you do not pretend 
it. but one company. one fellowship! the fellowship of Father, Son 
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and Holy Ghost! a troop of Gods! a number, Three: three Gods, or 
persons, three different persons formed into one troop or God- 
head! and thus you “form a troop against the soul of the righteous ;” 
and by accusing us of Deicide, ‘‘ You make guilty those who are in- 
nocent of blood.’’ Read the remainder of the psalm, and note the 
consequence, for it concerns you; all you...... ians repent, ‘“‘ who 
knoweth but it may be a lengthening of your tranquility.” 

If any thing can be made plainer, consider the words of David 
in MicHTaM LEDAVID, “ Their drink-offering of blood I will not offer, 
nor take their names-upon my lips.” Read micuTaM LEDAVID, XVI. 
4. and note the consequence of this false worship, this idolatry ; and 
read it in Isaiah Ixv. 12—13—14. and repent and turn to God, for 
a lengthening of tranquility : for is not this drink-offering, you offer by 
yourselves called blood, the blood and body of Jesus of Nazareth ? 
is it not so called in its institution? ‘‘Take, drink, this is my blood,” 
again, ‘“‘ drink ye all of it, this is the blood of the New Testament!” 
Does then the Psalmist miscall it a drink-offering of blood? Again, 
you have tried hard, here also, to pervert the words of the micuTam, 
by introducing an ejaculatory sentence, (O my soul,) not to be found 


in the original, and certainly foreign to the subject, with an intention. 


to make it be believed that the psalmest was speaking to his ows 
soul, when he says, «** Thou hast said unto the Lord, thou art my God; 
my goodness concerneth thee not.” The P#ilmest was addressing 
this verse to the ...... ans, who say, the Lord is their God, he 
tells them, that his goodness, the promises concerning the Messiah, 
do not concern them, for all they acknowledge the Lord God as their 
God, and the reason of it you will find in the next verse, in which he 
assigns the reason to the Holy and Excellent, by telling them, that 
their sorrows will be multiplied, that is, the sorrows of the ...... - 
ians shall be multiplied, because they hasten afier another; besides 
acknowledging the Lord, they also, hasten after Jesus of Nazareth, 
and offer a drink offering of blood, which ‘I wiil not offer, nor take 
their names into my lips.”” And why not call their names? because 
they are called by the name of the strange God, they hasten after. 
And the command is, Exod. ch. xxiii. 13. ‘The names of strange Gods 
ye shall not mention, neither: shall they be heard out of thy mouth.” 

But to return to the first statute quoted from Deuteronomy vi. 4. 
Qyeiee pu’ and render it fairly into English it will stand thus: Hear 
Israel, the Lord is our God; the Lord is ONE, no plurality only one. 
Again, in the song of Moses xxxii. 39. ‘I, even I, am he, and there 
is no God with me.’? What can possibly be plainer than all this? he 
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tells us: First, ‘‘ There shall not he unto thee other Gods before my 
face :” Secondly, ‘‘The Lord he is God, there is none else beside 
him :” Thirdly, ‘‘The Lord he is God, in heaven above, and upon 
the earth beneath ; there is none else:’’ Fourthly, ‘* Hear Israel, the 
Lord is our God, the Lord is one:” Fithly, “1, even I, am he, there 
is no God with me.” 

First, You want us to have two more Gods before his face! 
Secondly, You want us to have two more Gods beside him! Thirdly, 
You want us to have Jesus and the Holy Ghost, son and spirit also! 
Fourhtly, You will have three persons instead of one! Fifthly, You 
want us to believe, that the son and spirit, was with him from the 
foundation of the world. 

+ O Matthew! with Pagans poor Pagans, your false doctrines might 
go down; but thank God, we Jews are withheld from committing 
this abomination, above all our abominations. 

[saiah xxvi. 13. “*O Lord our God, other Lords have had dominion 


> Isai. 


over us, but by thee on/y will we make mention of thy name.’ 
xl. 8. “J am the Lord, that is my name; and my glory will I not 
give to another.”’ Isai. xlili. 10—Xc. ‘* Ye are my witnesses, saith 
the Lord, and my servant whom I have chosen; that ye may know, 
and believe me, and understand that | am he; before me there was 
no creating power, neither sball there be an after me. I, even I, am 
the Lord; and besides*me there is no Saviour. I have declared, and 
have saved, and have showed, when there was no strange God among 
you: therefore, ye are my witnesses, saith the Lord, that I am God. 
Yea, before the day, 1 was he, and there is none that can de- 
liver out of my hand, I will therefore work and who shall let it! 
Thus saith the Lord our Redeemer, the Holy One of [srael.—I am 
the Lord your Holy One, the creator of Israel, your king.” Isaiah 
xliv. 6. ‘Thus saith the Lord God, the king of Israel, and the 
Pedeemer, the Lord of hosts: I am the first, and I am the last; and 
beside me there is no God.” Ibd. 8. “* Ye are my witnesses. - Is there 
a God beside me? yea there is no God; I know not any.’ Isaiali 
xlv. 5.—&c. “Iam the Lord, and there is none else, there is no God 
besides me: that they may know from the rising of the sun, and from 


the west, that ‘there is none besides me: Iam the Lord and there is 
none else :’’ 18. **I am the Lord, and there is none else :”? 21. &e. “Tell 
ye and bring them near; yea, let them take counsel together; who 
hath declared this from ancient time ? who hath told it from that time # 
have not I the Lord? and there is no God else besides me ; a just God 
and a Saviour: there is none besides me. Look anto me. and be ve_ 
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saved, all the ends of the earth; for | am God and there is none else. 
I have sworn by myself, the word is gone out of my mouth in 
righteousness, and shall not return, That unto me every knee shall 
bow, every tongue shall swear.”” Thus, Matthew, does the prophet 
Isaiah teach us. 

‘* By thee only will I make mention of thy name.” 

You will have us mention as ...... ians do, Son and Spirit also. 

“ My glory will I not give to another.” 

You will have the Sen and Spirit, partake of his glory; particu- 
larly, the Son Jesus, as you say, chap. xvi. 27. “ For the Son of 
Man shall come in the glory of the Father.’ In consequence you 
will have, the Father does give his glory to another. 

“ Before me, there was no Creating Power, neither shall there be 
an after me.’? But you will have that Jesus of Nazareth, is co-equal, 
and co-eternal with God. Isaiah teaches, ‘1, even 1, am the Lord, 
and besides me, there is no Saviour.’”? You will have this Jesus of 
Nazareth, is the Saviour! this man, whom you stile the Messiah, 
who you say, is the only Saviour. Isaiah teaches us, that we, Israel, 
the Jews, are the witnesses of his unity, he calls on us to testify 
that there is no other God, and we say, there is no other, he, himself, 
says as we do, not any. Still you will have two more, Son, and 
Spirit. You tell us, the justice of God would not allow him to save 
the world ; therefore, he was, I suppose, obliged to have recourse to 
the taking of this Jesus of Nazareth, into partnership with him, that 
Jesus might be the Saviour. But Isaiah tells us to the contrary, 
that he is alone, without any else, a just God and a Saviour. But to 
revert to our subject: It must by this time, I presume, be plain that 
there is but One Lord ; that there is no other Lord, that there is no 
God nor Lord, but this one Lord, this one God ; that there is no other 
with him, nor about him; that he knows no other, but himself alone, 
no other Saviour but himself: that is, none to save as God but him- 
self: in short, that Jesus of Nazareth is not God, is not Lord at all: 
in other words that Messiah is not God, nor was ever intended so to 
be; and as we shall by and by find, he never was called Lord or 
God, any where. 

I have before shown that the Messiah must be a king on earth, a 
potentate, as all kings of this world. I take the liberty to add here, 
from Ezekiel xxxiv. 24. ‘“‘And I the Lord, will be their God, and 
my servant David a prince among them.” Here the distinction is plain, 


the Lord alone will be God, and my servant David, a prince among 
20 
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them: the glory of a prince, not with the glory of God, God forbid, 
Ifosea iii. 5. ‘* The Lord their God, and David their king.” Here 
again, the distinction is direct, the Lord is God, and the Messiah is 
king. Hosea xiii. 4. ‘Yet 1] am the Lord thy God from the land of 
Egypt, and thou shalt know no God but me, for there is no Saviour 
besides me.” 

. I know agreat handle is made by ...... ians, of the name where- 
by he shall be called, ‘The Lord our Righteousness.’’ Supposing 
then a man should be called, The Righteous God, The Rock Almighty, 
The God of Peace, or even my Lord Jah, or any other such like 
names, is either of them therefore, God, God forbid, and these names 
are very common among us to this day; if you would translate our 
names in English, I have a brother called God with us; another, the son 

‘of my father and mother, who is called My God Help; Elijah, should 
you translate this name, it would stand in English, as it is spoken, 
My God Jah, and as it it is written, My God the Lord. We delight, 
and from our earliest times, have delighted in being called by his 
name ; this considered, it may be supposed,we do not place so great 
a stress upon the name, as ...... ians do, they are not used to it, 
we do not therefore expect the Messiah will be God, although he 
should be called The Lord our Righteousness. 

By this time I expect it is sufficiently plain, that the Messiah is not 
to be, nor was to be a God, or part of God, that there is not to be 
any fellowship in the Godhead, that Messiah is a prince, but not 
a God, that God does not consist of more than one person, (if the 
word person, can at all be applied to God,) that the Lord alone is God, 
and the Messiah is to be king only, not God. And therefore, the 
Psalmist, (whoever it was,) did not mean to call the Messiah, God, 
when he said, the Lord said to my Lord, as the Bible translators 
have it. What he did say, and what he did intend shall he shown ; 
but we must first examine, whether the Messiah is to be a priest or 
not; in other words, whether he is to bea priest to the exclusion 
of the sons of Aaron. I should have no great objection, to his be- 
ing a priest after the order of Melchizedek, for this Melchizedek 
was no fighting priests, neither was he a preaching priest, he was, 
properly speaking, a succouring priest; he brought provision to 
the camp of Abraham and his allies, and for which reason he drew 
us his portion, one tenth: but’the idea} intended to be introduc- 
ed, is that the Messiah is to be a priest to the exclusion of the 
sons of Aaron, ‘“‘ihat there is a disannulling of the commandment 
given before.” ‘The reasoning runs thus: Aaron’s sons, are ouly 
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priests of types and shadows, but when the Messiah comes, who is 
the substance, no more priests of shadows are wanted, therefore, 
they are disannulled, and the Messiah only, is priest. (As | promised 
Luke, 30 I promise Paul, he shall be attended to; but for the present. 
I must attend to Matthew.) 

Exodus xxix. 9. ‘And thou shalt gird them with girdles, (Aaron 
and his sons,) and put the bonnets on them; and the priest’s office 
shall be theirs for a perpetual statute.”’ So says God to Moses, the 
priest’s office shall be theirs for a perpetual statute. Yes, the God 
of the Hebrews, the Jews God said so, Matthew ; he is not a chan- 
geable God : he said it shall be perpetual, and it will never be taken 
from them, it will last as long as the world lasts. Again, Exodus xl. 
13—14—15. ‘And thou shalt pnt upon Aaron the holy garnients, 
and anoint him, and sanctify him; that he may minister unto me 
in the priest’s office. And thou shalt bring his sons, and clothe them 
with coats: and thou shalt anoint them, as thou didst anoint their 
father, that they may minister unto me in the priest’s office: for 
their anointing shall surely be an everlasting priesthood throughout 
their generations. 

This is spoken by the same unchangeable God, remember, Num. 
xxiii. 19. ‘* God is not a man that he should le, neither the son of man 
that he should repent: hath he said, and shall he not do it? or hath 
he spoken, and shall he not make it good?”’ Once more, Matthew : 
Jeremiah xxxili. 17—&c. “For thus saith the Lord, David shall 
never want a man to sit upon the throne of the house of Israel. 
Neither shall the priests, the Levites, want a man before me, to offer 
burnt offerings and to kindle meat offerings, and to sacrifice con- 
tinually—Thus saith the Lord, if ye can break my covenant of the 
day, and my covenant of the night, that there should not be day and 
night in their seasons; then may also my covenant be broken with 
David my servant, that he should not have a son to reign upon the 
throne ; and with the Levites, the priests, my ministers. As the hosts 
of Heaven cannot be numbered, neither the sand of the sea measured, 
so will [ multiply the seed of David my servant, and the Levites that 
minister unto me.’’ So that it is impossible to break the covenant 
of Levi, it will last forever, it is a perpetual statute, it cannot be dis- 
annulled; their priesthood is an everlasting priesthood, throughout 
their generations; while there is any of them in the world, and 
while day and night lasts, that is, as long as the world lasts, (which 
is forever,) they will last, and the covenant will last and hold good. 
Here I must beg leave to notice the distinction made between the 
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sons of David, and the sons of Aaron: the first are to sit on the throne, 
and the second are to offer sacrifices ; one is to be king, and the other 
priest: the offices are not confounded, but kept separate, in two 
different lines ; the kingly office in the line of David, and the minis- 
terial, and priests, in the line of the Levites, the priests my minis- 
ters. And therefore, it cannot be, that the Messiah shall be priest, 
er that he should exclude the sons of Aaron, as he has only the 
throne in the same covenant, wherein the Levite has the priest- 
hood, and they are both to last alike forever; so that it is impossible, 
they should ever break in, one upon the other, or that either should 
cease, and be taken up by the other: therefore, the Messiah can- 
not be a priest. I have then shown, and it must plainly appear, that 
the Messiah is to be a son of David; that the Messiah is to be a man, 
and not God; and that the Messiah is to be a king, and not a priest ; 
that the Levites cannot be excluded from the priesthood. 

There now remains to be shown what the psalm does really mean ; 
having first shown, (as...... ian preachers say, negatively,) what it 
does not mean ; there yet remains to be shown what itdoes mean. The 
psalms, as I have before said, were written by different hands, as 
their titles plainly show; they are not all the psalms of David: 
the 77th psalm, for instance, is said to be a psalm of Assaph, addressed 
to Jeduthun, the chief musician; the 78th, is a maschil of Assaph ; 
the 79th, is a psalm of Assaph, foretelling the destruction of Jerusa- 
lem, by the Romans ; the 88th, is a maschil of Heman, the Ezrahite ; 
so is the 89th; the 90th, claims Moses for its author. Many of the 
psalms were sung long before David's time, and several of them have 
been since composed; some, I believe, by Solomon: consequently, 
the psalms were composed at different periods, and treat of very 
different subjects; some of them were composed on a particular 
occasion, such as the 54th psalm was composed on the Zephim, 
giving information to Saul, that David was with them: the 51st, when 
David had sinned in the affair of Bethshebah, after Nathan came to 
him to reprove him: another, when he ran away from Absalom. 
These occasions drew out, and as it were, caused these several 
psalms, and so of the psalms composed by others, for and in praise 
of, or concerning David, as is the 110th psalm, now under consi- 
deration, and its title is, *3N5* FOND WIND WIG A psalm 
for David; the words of the (oath of the) Lord, concerning (king 
David,) my Lord, the allusion and occasion was this: II. Kings, 
(commonly called, Il. Samuel,) xxi. 16-17 ‘‘Ishbi-benob, who was 
of the sons of the giant, (the weight of whose spear, weighed three 
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hundred shekels of brass,) he being girded with a new sword, 
thought to have slain David. But Abishai, son of Zeruiah, suc- 
coured him, and smote the Philistine, and killed him. Then the 
men of David sware unto him, saying, thou shalt go no more out 
with us to battle, that thou quench not the light of Israel.” This is 
the words of the oath of the Lord. The word translated, said, in the 
Bible, is inthe Hebrew pygj nium, and in all other places in the 
Bible, is translated, saith ; this word applies to the words of an oath, 
it is certainly not said, which should be "WON amar, (he said) but 
DNJ applies to the words of certainty, or the true, and weigthy 
words of an oath. 7} Is the holy incommunicable, ineffable name of 
God, called sometimes in the Bible, as it is supposed to sound in He- 
brew, and at others, is translated the Lord, or O Lord, but it really has 
no such meaning, but rather, Eternal self Existant : N avon, 
answering to the word Lord, and means either God, or a man in 


authority ; it means man as an {TIS the Lord the King; and God 
as PUPIL 7 PINT the Lord Tue Lorp of hosts; and the L LAMUD, 


is a prefix, and signifies, to, the? yop, is an affix, and signifies, my, 
and when put together, thus, 995 is, my Lord; SY suev, means 


rest, depend, or set down spe on my right hand, the remainder 
of the verse is exactly, as it is rendered in the Bible. This psalm, I 
have before said was composed on account of the oath, that was 
taken by the servants of David, which oath was certainly taken by 
the Lord, that to is say, the people sware by the Lord, that Da- 
vid should not again go down to battle, but that he should stay 
at Jerusalem, or Zion, the city of David, and send them succours 
out of the city: the same as was done by Melchizedek, from the 
same place, to Abraham ; and as Melchizedek, so was David insti- 
tuted, by this oath, a priest, that is, a succouring priest after the 
order of Melchizedek. The words the Lord hath sworn, are in 
the Hebrew, 7} * DU) and ought to be translated it hath, or has 
been sworn, by Tue Lorp. ‘“ The rod, of thy strength, shall the Lord 
send out of Zion,’’ ought to have been rendered, when the Lord does 
send the rod of thy strength out of Zion, then go down in the midst 
of thine enemies ; when the battle shall have been gained, and rein- 
forcements, and provision shall be wanting out of the city, to follow 
up the victory, then go down in the midst of thine enemies. ‘ Thy 
people shall be willing in the day of thy power ;”’ means in the day 
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when power is necessary to be raised, the people will be willing 
or volunteer, although thou goest not with them, and they will not 
complain because thou hast the dew of thy youth, when young you 
fought for them, now thou art old, they will remember the deeds 
thou didst when young. ‘In the beauty of holiness, from the womb of 
the morning :’’ the beauty of holiness, means Jerusalem, which is by 
the psalmest, called the beauty of holiness; from the womb of the 
morning, means they, the people, will early when called on, volun- 
teer from Jerusalem, the beauty of holiness. 

The 20th psalm is also called a psalm of David. Read it, and you 
are*convinced it is not David’s composing, but is a psalm composed by 
some one else, of, and concerning David, and treats of the same 
subject, in nearly the same language, as the 110th psalm, ‘*‘ When 
the Lord shall send the rod of thy strength out of Zion, then go 
down in the midst of thine enemies ;” so the 20th says, ‘send the 
help from the holy place, (translated in the Bible the sanctuary), and 
support (translated, strengthen) thee out of Zion. Thus, I have 
shown what the 110th psalm does mean, and it appears not at all to 
treat of the Messiah, emphatically so called, it does not prove him 
not to be ason of David, it does not make him God, neither does it 
make him priest, to the exclusion of the sons or descendants of 
Aaron. 





CHAP. XXVI. Verse 17. “Now the first day of the feast of unlevened bread, 
the disciples came to Jesus saying unto him, where wilt thou that we prepare 
for thee to eat the passover ?” 


What is this? Matthew made a great blunder here! what did he 
mean? did Jesus not think of preparing to eat the passover until the 
first day of the feast ? it was to late then to eat the, passover, conse- 
quently, certainly too late to prepare it! Was Matthew a Jew? how 
can he talk about preparing the passover on the first day of the feast ? 
He should have said, the day before the first day of the feast of unle- 
vened bread, that was the time to prepare the passover! because 
eating the passover begins the feast. ‘The passover must be killed on 


the evening of the fourteenth day of the first month, called {93 NISAN, 


which among us Jews, begins the fifteenth day, and which he certainly 
ought to have known is the first day of the feast ; so that the day to make 
ready the passover, is not on the first day of the feast, but on the day 
before the first day of the feast. Hence, it is plain, that Matthew, 
was no Jew at all: for had he been a Jew, he must have known bet- 
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ier.. But we will for the present, pass it over, and suppose he meant 
the day before the first day of the feast. , . 





CHAP. XXVI. Verse 56. “But all this was done, that the scriptures of the 
prophets might be fullfilled. ‘Then all the disciples forsook him, and fled.” 

Here St. Matthew takes a very large stride; all was fulfilled! the 
scriptures of the prophets! the writings of all the prophets were ful- 
filled! I must acknowledge my utter incompetency to follow him, only 
in his own way, that is, by assertion : as he brings no proof, I presume 
I need not seek for any against his assertion ; but by merely asserting 
that none of the writings of any one of the prophets were fulfilled, 
and dare any one to the proof. ‘* Then all the disciples forsook him, 
and fled.”” All, how mary? Matthew tells us this was after supper, 
at which supper it appears he partook of the cups of wine according 
to the tradition of the Elders, and consequently I presume, as he 
thought it right to fulfill all righteousness, he no doubt recounted the 
history of the manumission from Egypt, in order to fulfill all righteous- 
ness ; and it appears he took bread and break after saying grace, we 
also read of the cup, and gave thanks, although Matthew says nothing 
of the other cups, but some of the other evangelists tells us of another 
cup, and by another, it appears he was girded with a towel: there 
no doubt, was water present, after the manner of the Jews purifica- 
tion : therefore, the whole proceeding was done according to the tradi- 
tion of the Elders. Now all this must have taken considerable time, 
for he did not set down to supper until evening was come ; after sup- 
per is the usual time, to go tosleep, and it appears his disciples 
could not keep awake in the open air, although the spirit was will- 
ing, it must have been very late: now at so late an hour, it was not 
likely, that there were many disciples with him in the garden, it 
is possible, only the eleven, perhaps not so many; so that this 
all may not have been a great many at last, in other words, very 
few at most, and the dispersion of ‘these few men, to their proper 
lodging places, for it was certainly time to go to rest, is by Matthew, 
said to be fulfilling all the scriptures of the prophets! how grand! 
how majestic! The prophet said, ‘* Smite the shepherd, and the sheep 
shall be scattered.”’ The sheep, according to the Prophet, will be 
scattered when the shepherd is smit, but unfortunately, Matthew 
makes the sheep forsake their master first, and does not smite the 
shepherd, until after the sheep are scattered, for he says, ‘“ They for- 
sook him, and fled.” 

One. would naturally suppose, it would have been a very hard task, 
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to have got the Chief Priests, and Elders of the Council, together at 
so late an hour; for they must also, have been eating their supper, 
and drinking their cups of wine, and consequently, might have felt a 
little heavy bellied, or heavy headed; for Jerusalem wine is very good, 
and roasted lamb in the spring, on the 14th day of the first month is ara- 
rity. We are particularly commanded to eat the whole, and not leave any 
until morning. Ex. ch. xii. 10. And besides the four cups, we usually in- 
dulge a little more than common! Is it not wonderful, that the Priests and 
Council, could be so easily got together? dispersed as they must have 
been, in their several houses, with their families, eating their lamb and 
drinking their wine ! besides it was an holy day! and did they all break 
the tradition of the Elders? and also, the commands of the law? It 
is very strange! It would have been more natural, if they had slept 
awhile on their suppers! and not have proceeded to business in 
such a hurry! However, at this late day, we must take it as it stands, 
with all its imperfections on its head; there it is, believe, or be dam- 
ned. It appears there was no more sleep for any of them that night, 
for they were in council, &c. antil after cock crowing ;* and what is 
more wonderful, the Chief Priests, appear to have neglected the 
Temple that day, for he says, “All the Chief Priests and Elders of 
the people took counsel in the morning.”” (low many Chief Priests 
were there?) he says all the Chief Priests! ch. xxvii. 1. There 
never was more than one Chief Priest, yet he writes all: this all, was 
soon counted, say one and no more. It appears to me, if I am a Jew, 
Matthew is none, he writes so much like a Gentile.-—To be continued. 


*Peter must have had good ears, to hear a crock cowig in Jerusalem, on the pass- 
over! Jews keep no poultry in walled cities on the passover. 


The Editor falicitates his Subscribers, on the attainment of the principal ohjeci 
of this work. Religious publications, are now conducted more liberal than heretofore. 
It Is true, we are not answered, but the reason is weighty,—no answer can be 
given. We propose to close the work, for the present, at the end of this volume. 

No. 8. will contain an answer to G. F.’s address to the Scattered Jews. And the 
explanation of Zach, xi, 12.—13. 
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